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Abstract 
This article aims to examine the rationale behind Turkey's ban on polygamy, the implications of the 
prohibition as well as the contradiction with Islamic family regulations. The study uses a qualitative 
methodology to examine the development of Turkish family law by applying both normative and historical 
approaches. The results show that the political and legal reforms carried out in 1926 under Mustafa Kemal 
Ataturk's rule are the source of Turkey's ban on polygamy and unfair treatment of women during the 
Ottoman Turkish era. Islamic law, which permits polygamy on reasonable grounds and limits it to four 
spouses, is in conflict with the ban on polygamy in Turki. The implications include the change of the principle 
marriage law to monogamy, the rise in illegal polygamy that leads to the disregard of the rights of wives 
and children, social deviations, changes in lifestyle, and injustice for couples who have certain conditions, 
like infertility or illness, that polygamy should be used to solution but are prohibited by the state. 
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INTRODUCTION 
Islamic family law includes the topic 

of marriage law. The state plays a 
significant role in the implementation of 
marriage since it is a legal event with 
significant legal ramifications for human 
existence. The application of Islamic family 
law has changed or evolved in a number of 
nations. When a nation applies or decides 
on laws, it does so with the intention of 
controlling the lives of its citizens.  

It is normal for a culture to evolve 
intellectually and technologically. The 
socioeconomic conditions of society have 
also changed as a result of the development 
of technology and thought. The changes 
that take place in society, however, are not 
always the same for each other. This 
imbalance leads to a variety of issues that 
must be addressed. This covers the 
requirements that are essential to 
preserving social order, such as those in the 
legal domain. (Umar, 2006). 

Family law is implemented as a 
positive law that is used to create and 
decide laws in the Islamic world. Its 
applicability differs depending on the 
nation. In this case, family law is separated 
into three categories based on the family 
laws that each country has passed. The first 
category includes countries that still use 
the traditional, long-standing family law. 
Specifically, Saudi Arabia, Yemen, Kuwait, 
and other countries. The second category 
includes nations that have previously 
embraced secular family law. Specifically, 
countries like Tanzania, Albania, and 
Turkey. The third type is the State, which 
decides whether to implement legal 
reforms based on the substantive 
provisions of the nation's family law. 
(Umah & Baroroh, 2022). The content of 
family law legislation that are applicable to 
their residents has been updated with 
innovation. As a result, depending on the 
family law reform that takes place in each 
of these nations, there are variations in the 

evolution of Islamic family law reform in 
the modern world. 

A significant shift in the form of family 
law reform occurred in 1915, in the middle 
of the twentieth century. The initial steps 
toward the transformation were taken by 
Turkey when Sultan Mahmud V, the 
Ottoman Caliph, issued two ordinances 
emphasizing the importance of extending 
the rights of spouses. Economic 
considerations, shifting political dynamics, 
the modernization of the law, and societal 
circumstances are the main causes of the 
significant changes in family law reform in 
the Islamic world. (BN & Arief, 2023). 

The control of polygamy in marital 
law is one of the legal reforms that took 
place in a number of nations with a majority 
of Muslims. The reality that polygamy is 
illegal in numerous nations is an important 
challenge for modern Islamic family law. 

Three angles are on hand while 
issuing a decree on establishing the 
practice of polygamy because of the 
occurrence of differing perspectives about 
the notion of polygamy in Islamic marriage 
law. The first viewpoint holds that men are 
allowed to engage in polygamy. Polygamy 
may even be interpreted as a component of 
the "sunnah" by certain of these 
perspectives. According to the second 
viewpoint, males are permitted to engage in 
polygamy as long as they follow specific 
guidelines. Depending on the context of 
justice, there are two primary approaches 
substantial justice and distributive formal 
justice to limiting the number of spouses to 
four and establishing fair behavior 
requirements. The third viewpoint offers 
an entirely anti-polygamous stance. Men 
who already have wives are not permitted 
to practice polygamy by getting married to 
other women without a valid reason. This 
third viewpoint categorically denies 
polygamy in all of its 
manifestations.(Muhammad,2020). 
Polygamy is strongly prohibited in many 
modern Islamic countries. Polygamy was 



Nurjannah, Akbarizan, & Akmal Abdul Munir, The Implications of Turkey's Polygamy Ban on Islamic Family Law 

20 

subject to strict state rules. In fact, some 
countries have regulations so harsh that 
they are designed to make polygamy 
obsolete.  

The laws governing polygamy have 
been reorganized in a number of nations, 
including Jordan (1951), Egypt (1929), 
Syria (1953), Iraq (1959), Iran (1967, 
1975), Pakistan (1961), and South Yemen 
(1974). (Muhammad, 2020) Additionally, 
numerous nations have passed legislation 
permitting polygamy under specific 
restrictions, as is the case in Iran, Indonesia, 
the Philippines, Brunei Darussalam, and 
Malaysia, among other nations. 

The Swiss civil code "The Civil code of 
Switzerland" initially was revised by 
Turkey in 1912. Swiss civil law is applied 
with a number of adaptations that 
nonetheless take into consideration the 
actual facts, localities, and conditions of 
Turkish society. In 1926, it was formally 
adopted as "The Turkish civil code of 1926" 
in Turkish civil law. The rule of law contains 
elements that conflict with traditional 
Islamic law that was formerly in effect in 
Turkey. One such instance is the 
inheritance of a will based on Swiss civil 
law from 1912. (Abror, 2013). The laws 
governing polygamy in Turkey are also a 
source of legal dispute. 

Polygamy is authorized by Islamic 
marital law during which the Qur'an 
provides codes of conduct on the subject. A 
verse from Nisaa 3. Translation: "Marry 
(other) women of your deciding on, two, 
three, or four, if you fear that you will not be 
able to appropriately safeguard (orphans) 
rights. If you are worried that you won't be 
able to do justice, then you should only 
marry one of your slaves. That is more in 
line with avoiding harm. (Qutb, 2008). 
According to QS. An Nisa, Islam permits 
males to have up to four wives while still 
allowing polygamy, provided that they can 
behave impartially. Islam does not forbid 
the practice of polygamy. Islam sees 
marriage as an act of commitment that aims 
to cultivate a loyalty to Allah mindset. Islam 

provides a set of rules that must be adhered 
to as a framework for guidance. in order for 
everyone to be sure that their actions are in 
accordance with shari'a. 

The way polygamy law is applied in 
Turkey differs from that of Islamic law, and 
Turkey is the first nation to forbid 
polygamy among its people. As a result, 
more research was done on the backdrop of 
the Turkish State's legal history on the ban 
on polygamy, how it contradicted Islamic 
law's acceptance of conditional polygamy, 
and its ramifications. 

The importance of this research on the 
implications of Turkey's polygamy ban on 
Islamic family law is important. This is 
because the prohibition of polygamy by the 
Turkish government is contrary to the rules 
of Sharia. Polygamy in Islam is not 
absolutely prohibited, but it is a conditional 
polygamy. 

The theory of Islamic law and the 
theory of legal pluralism served as the 
theoretical framework for this inquiry. 
These theories' two main pillars are an 
analysis of the conflict between Islamic law, 
which permits polygamy under particular 
circumstances, and Turkish family law, 
which expressly forbids it. 

The issue of polygamy in Turkey has 
been previously discussed in several 
research works. Specifically, the research 
conducted by Nur Kamilia on the influence 
of Kemalism on the Polygamy Law in 
Turkey focuses on the effects arising from 
Turkey's leadership under Kemal Atatürk 
regarding the prohibition of polygamy in 
Turkey. Then, the research conducted by 
Abu Yazid Adnan Quthny regarding the 
Reform of Turkish Islamic Family Law 
discusses the status of polygamy from the 
perspective of Muhammad Shahrur's 
Linguistic-Semantic Theory. Furthermore, 
the research conducted by Anita Yulia on 
Polygamy from the Maqoshid Al Khalq 
perspective focuses on analyzing the 
essence of polygamy in the view of 
Maqoshid Al Khalq. The three previous 
studies differ from the author's research, 
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which concerns the implications of the 
prohibition of polygamy in Turkey, 
discussing the background of the 
prohibition of polygamy in Turkey, 
contradictions with Islamic Law and the 
implication.  

The purpose of this study is to find out 
the background of the prohibition of 
polygamy in Turkish legal history and 
analyse the contradictions of the 
prohibition of polygamy in Turkey against 
conditional polygamy in Islamic Law and 
the implications of the prohibition of 
polygamy on Islamic marriage law. 
 
RESEARCH METHODS 

The data collection technique in this 
research uses qualitative techniques with 
normative and historical approaches. The 
type of normative legal research is legal 
research that examines the law which is 
conceptualised as norms or rules that apply 
in society, and become a reference for 
everyone's behaviour. (Muhaimin, 2020). 
The historical approach examines how the 
history of Turkish family law led to the 
enactment of the polygamy ban in Turkey. 
Data analysis is carried out by collecting 
relevant data from various sources. The 
data sources used in this research are 
primary data in the form of the Quran and 
laws. Secondary data in the form of books, 
scientific journals related to the object of 
research. 
 

RESULTS AND DISCUSSION 
Background of The Prohibition of 
Polygamy in Family Law in Turkey 

Turkey is a republic with a 
predominantly Muslim majority.  The 
Hanafi school of Islamic law, commonly 
referred to as Majallat al Ahkam al 'Adliyah 
as Islamic Civil Law, has been desained as 
the foundation for customary law since 
1876.  The absence of sections pertaining to 
family law and inheritance law renders the 
law incomplete.  In addition, a law 
pertaining to marriage and divorce was 

created in 1915 and officially registered in 
1917. (Mahmood, 1972). "Qanun I Qarar 
Huquq al Illah al Ottomaniah" was the next 
term awarded to the legal codification 
relating to marriage and divorce. It is an 
Ottoman law contains 156 articles that 
specifically rules family rights. (Nasution, 
2009). 

Then, in 1923, Mustafa Kemal Ataturk 
began a massive revamp of the Turkish 
legal system, reordering the legal order in a 
manner that would move the country closer 
to modernization.  Anderson says that the 
Ataturk government's first legal change 
would have been a new law based on 
traditional law, which is part of Turkey's 
Islamic background.  However, following 
months of dispute between parliamentary 
committees, the leadership lost patience 
and decided to bring the country to the 
West during this confused time. The 
Turkish government adopted the European 
legal framework in its entirety since it 
lacked the time for creating new and unique 
legal codifications. (J.N.D., 1994). 

In 1926 Turkey officially took a very 
bold and revolutionary step by adopting the 
Swiss Civil Code, followed by changing the 
legal system based on the sharia system to 
replace it with a secular legal system. The 
invalidity of the Islamic Civil Law of 1876, 
some family laws that were in force in 1915 
and 1917, and the inheritance law of the 
non-codified Hanafi school are all 
eliminated by this modification. as well as 
the fall of the Ottoman Empire, which 
resulted in the abolition of the centuries-
old caliphate system in Turkey. (Jaenudin, 
2016). 

Previously, in the regulations that 
applied in 1917 it was stated that husbands 
could be polygamous, but with the 
condition that they must be able to be fair 
to their spouses is regulated in article 74. 
Polygamy, which was first permitted under 
some restrictions, was outright forbidden 
once the 1917 Law expired.(Kamilia, 2023). 
The woman is then empowered to 
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incorporate the provision of ta'lik talak, 
which declares in Articles 38–44 of the 
1917 law governing family rights when a 
husband engages in polygamy while still 
married to his wife, it may be a legitimate 
reason for the woman to request a divorce. 
This article regulates the protection of 
women. (Quthny, 2016). 

Article 93 of the Civil Regulations of 
1926 prohibits men from engaging in 
polygamy with females who are still legally 
married.  Article 93 stipulates that "every 
citizen who wishes to marry more than one 
is obliged to prove that the previous 
marriage is no longer valid, due to the death 
or the breakdown of the marriage, as well 
as ending of a marriage". (Kamilia, 2023). 
Based on article 112 paragraph (1). The 
court will not recognize the validity of a 
second marriage if a man who is still alive 
has a valid marriage bond with a woman 
and then marries another woman; the 
second marriage has been determined to 
have never happened. (Karimullah, 2021). 
In accordance with Articles 93 and 112, a 
man is not permitted to get married again if 
he already has a wife. If a subsequent 
marriage takes place while the man is still 
legally wedded to another woman, it is not 
valid. 

Articles 8 and 9 of "The Turkish 
Family Law of Cyprus" amended the 
Turkish Civil Law on polygamy in 1951, 
stating that it is still illegal to marry more 
than one person during the first marriage 
and that a person cannot remarry if he fails 
to establish that the first marriage ended in 
separation, either by reason of divorce, 
death, or a declaration of annulment of 
marriage. (Quthny, 2016). Then, in 1959, it 
became law in Article 8 that no one was 
permitted to get married again unless he 
managed to convince the other person that 
his current marriage could not be 
preserved for good reasons, such death, 
annulment, or separation. (Kamilia, 2023). 

 Further developments related to the 
regulation of polygamy can be found in 
Article 130 of Turkey's 2001 Civil Law on 

the control of polygamy, which states that a 
husband of a woman who is legitimately his 
wife cannot legitimately remarry without 
first ending the prior marriage contract. 
(Karimullah, 2021). 

Analyzing the transformation of 
Turkey's laws pertaining to polygamy and 
changes that were made beginning in 1917, 
1926, 1951, 1959, and 2001. Polygamy was 
allowed under the 1917 rule, provided it 
was equitable. The 1926 regulation forbade 
polygamy since the husband and wife were 
still legally married. 

Atho' Mudzar outlines four bases for 
consideration in the reform of Islamic 
family law, based on his perspective. 
Particularly, First, it has been showed that 
fiqh is a reflection of human thought. 
Second, the Muslim community is growing 
open-minded and academically intelligent. 
Third, Muslims have the courage to take 
chances. Fourth, Muslims believe that the 
outcomes of those concepts rely on 
sociocultural and political circumstances. 
(Huda, 2017). 

The family law arrangements have 
changed significantly, the background of 
the ban of polygamy in Turkey is due to.  
First: The political situation, Turkey having 
a history of legal reform which were caused 
by political periods, beginning during 
Mustafa Kemal Ataturk's authority.  In 
1926, following Mustafa Kemal Ataturk's 
leadership, revolutionary legal reforms 
were put into effect. It was a total 
revolution from traditional Hanafi law 
based on Islamic law to a completely new 
system based on Western law based from 
the Swiss Civil Code. There are important 
contrasting and changes in the regulation of 
family law, especially with respect to the 
context of polygamy.  The principle of 
marriage became absolute monogamy, and 
polygamy was declared illegal as long as 
they lived wedded. Second: According to 
certain Turkish thinkers, the Qur'anic 
prohibition or legality of polygamy is "a 
great improvement on the unlimited 
polygamy of pre-Islamic Arabia through 
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monogamy." Thus, polygamy is prohibited. 
(Mahmood, 1972). The concept that 
polygamy is permitted in the Qur'an with a 
minimum number of four wives is a 
significant improvement over the practice 
of unrestricted polygamy practiced by the 
rulers of the Arab world prior to the arrival 
of Islam, specifically through the method of 
limiting marriage through monogamy. 
Third, polygamy is officially forbidden in 
Turkey; as a result, marriages after the first 
are considered void by law. The 
longstanding inequalities that women 
received under Sultan Abdul Majid's 
Ottoman Turkish Caliphate serve as a base 
to Turkey's ban on polygamy. (Fitria & 
Ariani, 2021). This social state was also 
brought about by the Ottoman kings' 
leadership, who were Muslims at the time, 
making a profound effect on Turkey.  
However, they frequently missed the values 
of a Muslim in the way they behaved and 
acted.  The Turkish people were very 
disappointed because they had expected 
their leaders to keep the basic values of 
Islam as instructed. After the end of the 
caliphate period, the government and 
liberal thinkers reinterpreted the Qur'anic 
rules regarding polygamy because of the 
unfair treatment that women face. They 
also changed the legislation to outright 
forbid polygamy. 

The reaction of Turkish society to the 
prohibition of polygamy in the early days of 
its prohibition was mostly 98% accepting 
and complying with the prohibition, while 
the other 2% practised polygamy illegally 
despite the prohibition in the Turkish Civil 
Code. (Juanda, 2024). 
 
The Contradiction Turkey's Prohibition 
of Polygamy and Islamic Law's 
Conditional Polygamy 

"Ta'addud az-zawjat," or having more 
than one wife, regardless of the number, is 
the Arabic term for polygamy. (Ansory, 
2020). Polygamy is described as "a 
marriage system in which one party owns 

or marries several of the opposite sex at the 
same time" by the Great Dictionary of 
Indonesian. 
(https://kbbi.web.id/poligami). 

The Qur'an states in Surah An Nisa (4) 
verse 3 that "If you are worried that you 
won't be able to do justice to (the rights of 
orphans), then marry Two, three, or four 
other women you fancy." The law of 
polygamy is based on this. If you're scared 
of not being fair, then you should only 
marry one person or your slaves. That is 
more in line with not hurting anyone. 
According to Imam Bukhari The Prophet 
(peace and blessings of Allah be upon him) 
told Ghailan bin Salamah ats Tsaqafi to 
"choose four of them" when he converted to 
Islam and had 10 wives. According to Imam 
Abu Dawud. Umairah al-Asadi reportedly 
stated, "I converted to Islam while I had 
eight wives," I told the Prophet about it, and 
he said: “Choose four of them”.(Qutb, 2008). 

According to the Qur'anic verse and 
the narration above, there were several 
men in the past who had ten, more, or an 
infinite number of wives. Islam does not, in 
fact, grant men the freedom to marry more 
than one wife; rather, it restricts polygamy 
on "fair" terms, where "fair" is a religiously 
mandated condition that is one of the 
responsibilities of the husband when he is 
polygamous. When the conditions are 
nullified, the law becomes void, so a man 
who cannot satisfy the requirements to be 
fair should abstain from engaging in 
polygamy.  

According to Imam Shafi'i, being fair is 
an attitude a husband has toward his wives 
in relation to material matters, while inner 
justice is something that only Allah SWT 
knows. The meaning of justice here is 
justice in the relationship between husband 
and wife, such as in providing for what they 
require, economy, and communication 
between spouses. (Qutb, 2008).  

However, justice regarding to the 
heart and what is felt in the soul, such as 
love and affection, are not the obligation of 
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man, all of these things are beyond the 
authority of man. Therefore, according to 
the Qur'an, a man is unable to treat his wife 
similarly in terms of bathiniah. 

According to multiple interpretations 
Polygamy is strictly forbidden by QS. An 
Nisa verse 129. The text actually says that if 
a man cannot fairly provide for his wive 
basic rights, such as alimony, association, 
muamalah, and other necessities, he cannot 
practice polygamy. 

Islam has two primary requirements 
for the legality of polygamy: First It is fair to 
the wives, It indicates that people are 
capable of having a fair mindset. The 
second is the capacity to earn a living. 
Marrying one wife or multiple wives is 
prohibited unless there is enough revenue 
available for the wife mandatory fees and 
maintenance. (Az Zuhaili, 2020). 

Islamic law regulates polygamy to a 
range of four spouses, which is an 
acceptable cap to protect against any form 
of aberration. When there are more than 
four, it is thought that the husband would 
be unable to uphold his wife's rights, which 
will lead to unethical conduct. The four-
person limit is a sharia law and a measure 
of justice to shield wives from the  
mistreatment  that could result from having 
more than four spouses. Limiting the 
maximum number of spouses that can be 
wedded to four is one kind of regulation 
that upholds women's dignity. Polygamy 
was common in the Arab culture of the 
Jahiliyah era before to the advent of Islam 
there was no cap on the number of women 
they might marry. Islam came to impose 
limitations on the number of women who 
could get married. 

In Islamic law, polygamy can be done 
for reasons of public interest.  One of the 
reasons is that there is an imbalance in the 
numbers of men and women, with more 
women than men.  In one example, ladies in 
Germany wished the imposition of 
polygamy after the First World War since 
there were four or six more women than 
men.  Another reason is the need to expand 

the workforce in order to carry out work 
related duties. A different reason is for the 
strategic nature in Islamic da'wah that were 
history indicates that the Prophet got 
married again at the old age of 54 for 
da'wah purposes, and polygamy is 
tolerated as long as it is restricted to an 
event or a shari'a granted good. (Az Zuhaili, 
2020). 

People who practice righteous 
polygamy are aware of the immense 
opportunity for good that may bring about 
a number of beneficial consequences.  Allah 
SWT established the laws that allow 
polygamy based on the maqosid of shari'ah.  
According to this perspective, polygamy is 
not only the product of sexual desire but 
also a way to adhere to sharia. Humans 
practice polygamy (the maqosid al khalq) in 
accordance with the law of wad'i, which 
lays out rules regarding the cause, 
condition, or absence of a legal 
action.(Yulia, et.al, 2023). 

Islam does not demand polygamy, nor 
does it forbid it rather, it facilitates it as a 
means of addressing genuine issues that 
arise in human life and the demands of 
nature. All of Allah SWT's laws are based on 
sound reasoning and contain wisdom and 
goodness for people. Polygamy is allowed 
in Islam, but not in the sense that it is widely 
accepted without restrictions, but rather in 
accordance with the principles of sharia, 
which is why Allah SWT established laws. 

The principles of absolute monogamy 
have been established by the Turkish state 
in accordance with the relevant civil law. 
Second marriages and marriages with 
multiple partners are forbidden by law. The 
statute declares polygamy to be 
unconstitutional and invalid. This 
prohibition is in conflict with Islamic law, 
which permits polygamy under shari'a 
regulated circumstances. 

The legal framework of the Turkish 
state and the Islamic spiritual norms that 
exist there should not be in contradictions. 
Members of parliament are able to 
negotiate an equitable point that 
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incorporates the diversity of spiritual 
beliefs and country legislation. in order for 
a law to be constructed that recognises 
social dynamics and diversity while 
drafting laws that will be implemented by 
society. 

 
The Implications of Turkey's Polygamy 
Ban on Islamic Family Law 

Islamic wedding guidelines will be 
impacted in a number of ways by the 
Turkish government's policy of publicly 
forbidding polygamy in Turkey.  In the past, 
polygamy was approved under limited 
guidelines.  At that time, it was strictly 
forbidden.  Conflicts between state laws 
that are secular and religious laws that are 
still practiced in society may result from 
this.  The legal structure of the family, social 
conventions, and interpersonal 
relationships can all be altered by the ban 
on polygamy. 

The following are the effects on 
Islamic marriage law of Turkey's ban on 
polygamy. First: The result of the legal 
change that has taken place in Turkey is the 
ban on divorce. The framework of Islamic 
family law has changed as a result of the 
legal reform, including the ban on 
polygamy. Islamic law restricts polygamy 
to four spouses and allows for the practice 
on reasonable grounds. The principle of 
marital law becomes monogamous due to 
the Turkish state law's absolute restriction 
of polygamy. A single-wife marriage is one 
who the government accepts as legal. 

Second: Implication of the 
prohibition on polygamy, illegal or informal 
polygamous behaviors that are not 
recognized by state law may arise .  Even 
though polygamy is prohibited in Turkish 
society, it exists in rural Kurdish tribes 
regions in Southeast Turkey, where 
polygamy is a popular marriage practice. 
(The hidden wive of Turkey (Istri-istri 
Tersembunyi dari Turki), n.d). 

While there are no laws that permit 
polygamy, the practice of illegal polygamy 

has spread in regions in Turki. After that, 
marriage is also unjust and has not been 
recorded by governance. 

Third: Implication of the Turkish 
government's ban on the practice 
polygamy, unofficial and unregistered 
polygamy activities will arise. The rights of 
spouses and children get overlooked when 
polygamy happens illegally. Therefore, the 
rights of the second, third, or fourth wives 
will be affected if this occurs. According 
Islamic family law, the wife's rights, such as 
being given access to official family 
documents, the right to officially register 
her marriage, the right to inherit, and the 
right to financial support will be 
disregarded. Another issue is that spouses 
who engage in illegal polygamy are at risk 
of abuse and exploitation since they lack 
legal protection for their rights. 

Children who are not officially 
recognized by the country may lose their 
legal recognition status since the state does 
not recognize the marriage between the 
two parents. The rights of the children born 
out of unofficial the marital will also be 
influential. When it involves the process of 
inheritance, birth announcements, 
children's personal identities, and the 
legitimacy of other family documents, 
children are going to encounter problems 
about the legality of their legal rights. so 
that children, who are meant to be 
protected by the law, encounter inequity. 

Fourth: Implication of the Turkish 
government's ban on the practice polygamy 
may impede a man's ability to remarry as 
permitted by Islamic law, which allows a 
man to marry more than one to four wives 
with restrictions based on the terms and 
conditions of the Sharia. With the 
government's restriction, a guy who is able 
to remarry and meets the requirements and 
rules is unable to do so since it violates the 
law. 

Fifth: prohibiting polygamy under 
some instances may be unfair to couples 
who for particular reasons may choose 
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polygamy as a solution for their family. 
Because particular causes of polygamy 
include, for example, the first a situation in 
which the wife is infertile, a disease, or the 
wife's behavior is contrary to the husband's 
nature. Second, even if a man has troubles 
with his wife at certain times, keeping the 
first marriage with polygamous marriage is 
preferable to divorce. Third, some men 
have very strong sexual urges. Some 
couples may experience the above for a 
specific reason. The permissibility of 
polygamy in Islam as a family solution. The 
presence of a ban on polygamy may prevent 
the that opportunity can from being carried 
out as a solution. 

Sixth: As a implication of the Turkish 
government's ban on the practice 
polygamy, social disputes between 
communities or groups that  to follow 
Islamic law based religious norms on 
polygamy's regulations can arise. It may 
lead to a clash between Islamic law and the 
government's responsibility to regulate its 
citizens lives. 

Seventh: Implication of the Turkish 
government's ban on the practice 
polygamy, the prohibition of polygamy may 
lead to unjustified activities such as social 
deviation and lifestyle modifications in the 
majority of the Turkish population who 
desire freedom and are unconcerned about 
the limitations of restrictions based on 
Islamic Law. (Fitria & Ariani, 2021). 
Acountry that outlaws polygamy would 
create numerous possibilities for its 
citizens to engage in unlawful relationships 
because a country that fails to adapt to 
human nature is always unsatisfied with 
what it already has. (Kamilia, 2023). 
 
CONCLUSION 

The prohibition of polygamy in 
Turkey  was precipitated by a change in the 
political conditions of the leadership during 
Mustafa Kemal's reign in 1926, civil law 
refers to western law. The history of 
injustice against women throughout the 
Ottoman Turkish caliphate serves as a 

motivator. The ban on the practice of 
polygamy opposes Islamic law, which 
allows polygamy under specific conditions, 
including fairness and a maximum of four 
spouses. There is a contra between 
religious law and state law, which should be 
implemented in tandem with state law 
given that the majority of Turkish citizens 
are Muslims. Implication of the Turkish 
government's ban on the practice poligamy, 
the first,  prohibition implies that new 
Turkish married-life legislation has 
enforced strict monogamy. Second, There 
are repercussions for the growing 
popularity of unconstitutional polygamy 
since the state does not recognize the 
marriage, which results in the neglect of the 
rights of wives and children if polygamy is 
declared unlawful. Third, it  be more 
difficult for eligible and capable men to be 
married again. Fourth, the  injustice for 
couples whose domestic issues need to be 
resolved  and than can be solved by 
polygamy but who are forbidden from 
doing so by the government. Fifth, social 
disputes between communities or groups 
that  to follow Islamic law based religious 
norms on polygamy's regulations can arise. 
Sixth, social deviance and seventh changes 
in lifestyle may result from the ban on 
polygamy in Turkish society. (Az Zuhaili, 
2020). 
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